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Our age is marred by multiple forms of violence—economic,
military, and cultural. The violence of the dominant culture is
reinforced by the violent responses of those whose lands and
cultures are invaded. A nonsustainable economic system based
on principles of free trade, greed, and imperialism is creating
vicious cycles of violence from which there seems to be no way
out.

A few years ago, during a public dialog entitled “Globaliza-
tion and Violence™ in Udipi, South India, in reaction to the phrase
“culture of violence,” Samdhong Rinpoche, the prime minister
of the Tibetan government in exile, said violence cannot have a
culture. The word culture in Sanskrit—sanskriti—means ac-
tivities that hold a society and community together. Violence
breaks societies up, it disintegrates instead of integrates. The
practice of violence, therefore, cannot be referred to as “cul-
ture.” In Sanskrit and Hindi, in fact, we have a word for de-
structive processes—vkriti, that which disintegrates and vio-
lates. In English, however, the phrase “culture of violence” is
frequently used. During British rule in India, Gandhi was asked
what he thought of Western civilization. He responded “It would
be a good idea.” An imperialist West can not be a civilized West,
since civilized people do not destroy other civilizations and
cultures. To be civilized is to live and let live, both at the indi-
vidual and societal level.

Imperialism has always operated under the pretense of mak-
ing other cultures civilized while, in fact, destroying other cul-
tures and robbing people of their humanity, diversity, and iden-
tity. Living cultures are based on cultural diversity and recog-
nize our universal and common humanity. Killing cultures are
based on imperialistic universalism—a violent imposition of
the cultural priorities of an imperial power. The universal order
of globalization and imperialism is not based on universal re-
sponsibility, compassion, and solidarity, but on the conquest
and colonization of resources, of history, and of the past and the
future.

False universalisms lead to war and violence; true univer-
salisms based on our common humanity, our oneness, and our
interconnectedness provide the conditions for peace, coopera-
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Living Cultures and Killing Cultures

tion, and coexistence. Diversity and autonomy are treated as a
problem and disease in the false universalism of imperialism,
corporate globalization, crusades, and jihads, but in the univer-
salism that creates peace, they are expressions of freedom.

In the eyes of imperialists, as non-Western cultures are in-
vaded and conquered, their diversities and traditions disappear
and the world is reshaped in the image of ( & )—and
( ) will feel grateful for their “liberation.” This used to be
called the white man’s burden. It continues in the idea of bring-
ing “democracy” and a war named “Operation Iragi Freedom.”

The imperialists do not recognize their inability to respect
the autonomy, self-organization, agency, and integrity of the
other, creates diverse forms of violence.

Corporate globalization has unleashed a war against farm-
ers, against women, against other species, and against other cul-
tures. While the project of corporate globalization is based on
the imposition of a global monoculture—a food monoculture
shaped by McDonald’s, Monsanto, and Coke; a dress monocul-
ture; a media monoculture; a transport monoculture—we are
not witnessing a disappearance of diversity. Diversity is becom-
ing dominant. There are, however, two kinds of movements for
cultural diversity that are growing,

One is the extremist and exclusivist “Talibanization” of cul-
ture—a patriarchal, militarist response to the empire that mim-
ics the violence of the empire. While resisting imperial occupa-
tion, it simultaneously declares cultural wars within its bound-
aries—against women, minorities, and other groups. In Taliban-
ruled Afghanistan, the violence against women and the destruc-
tion of the Bamiyan Buddhas are examples of destruction of
culture in the name of the protection of culture. The reduction
of the 2004 US elections to “red” and “blue” belts and conflicts
over so-called cultural values are other examples of the destruc-
tion of diversity and pluralism through the construction of
exclusivist identity. Such identifications give rise to the culture
wars, crusades, and jihads of our times.

The other movement for cultural diversity can be found in
the movement for peace, sustainability, and justice, which pro-
tects diversity through care and compassion, not through domi-
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nation and conquest. These positive, diverse identities provide
alternatives to the imperialistic, patriarchal models of relating
to the diverse other. His Holiness the Dalai Lama has articu-
lated how compassion and respect for human rights of people
of all cultures can be a basis for public life and international
relations:

To me it is clear that a genuine sense of responsibility can
result only if we develop compassion. Only a spontaneous
feeling of empathy for others can really motivate us to act
on their behalf.

Democracy is the system which is closest to humanity’s
essential nature. Hence those of us who enjoy it must con-
tinue to fight for all people’s right to do so. . . . We must
respect the right of all peoples and nations to maintain their
own distinctive characters and values.

This philosophy of diversity plus universal responsibility pro-
vides the basis for cultivating living cultures from the midst of
killing cultures. . . .

Economic globalization is not merely responsible for eco-
nomic wars and class division. It is also contributing to cultural
wars and religious and ethnic conflicts. When the monoculture
of economic globalization is imposed on ethically and religiously
diverse societies, the diversity is not eliminated—it mutates into
virulent forms emerging as religious fundamentalism, ethnic
cleansing, and other symptoms of cultural wars. These cultural
mutations are induced by multiple factors.

As Amy Chua discusses in her book World on Fire, the eco-
nomic polarization of globalization is superimposed on exist-
ing class inequalities. These class inequalities frequently mir-
ror ethnic patterns. Class conflicts, she argues, thus get camou-
flaged as ethnic conflicts.

As diverse cultures experience a threat to their values, norms,
and practices by globalization, there is a cultural backlash. When
the cultural response does not simultaneously defend economic
democracy and create living economies, it takes the form of
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negative identities and negative cultures.

Culture and economy are inseparable. The neoliberal ideol-
ogy of development and globalization wishes culture away,
yet culture dominates and becomes the surrogate for concerns
over livelihoods and economic security. Fundamentalist reli-
gion becomes, as Marx so aptly observed, an “opiate of the
masses.”

Politicians and political parties that have fully supported the
agenda of neoliberal globalization are also increasingly invok-
ing exclusivist religion for gaining political power—and claim-
ing their power comes directly from God, not from corporation
and capital. The “divine right to rule” seems to be the epidemic
of the day. A concept that died with feudalism is making a come-
back through representative democracy in the context of glo-
balization. . . .

Imperialism is both an economic and cultural process. It is
no accident that there has been an emergence of an arrogant,
blinded, religious zeal to rescue the fallen, the cursed, the bar-
baric. Today the label of barbarism is being applied to Afghani-
stan, Iraq, Iran, and Syria. Two centuries ago when India was
the target for imperial conquest, it was viewed as needing im-
perial salvation. . . .

The rise of empire goes hand in hand with the imperialism of
religion and culture. Both share an intolerance for diversity and
the illusion of deliverance through destruction. The evangeli-
cal fundamentalists in the US today had their counterparts in
another age of empire. Imperialism of religion and culture si-
multaneously performs two functions—it hides the roots of eco-
nomic injustice and dispossession and it offers cultural coloni-
zation as a cure.

2 neoliberal [# 8 H
F#ED]

6— an “opiate of the
masses” Y7 A
G f~—r gt
#tHFaR] T IEH
IREOMETH
B bk =Tnz,

13 of theday [ Lo |

19  barbarism [%F% |

Q4. KF1E deliverance

(L25) b o & § BkAT
TV DERD LD
HEF L S,

(1) BE

(o) ok

(2N) Hik

(=) &%

29 dispossession %
H




ABIEARDIENRIE

[ 1] p.4aE 285757 (1.8-24) DABE L TRENE LD ERD L1

SEEU T L,

(1) F>RzYy bTIX] EVIFEIE, A &fUDIT2 L) TR D %,

(@) H¥A20y FTIEHN]EVHIFEL, A2 EFRIELLE D) BRD
b5

() FEEEIE [RDOAL] L) KBS 5,

(2) #¥ X279y bTREHE (] EEHE LV,

[5%R9 2] KF4F true universalisms (p. 4, II. 36-7) MO I3 EFRE L THFAE

NEBDERDEDHHBRU L S,

common humanity

)
) cultural diversity
) cooperation

)

corporative globarization

[5%R93] A1 corporate globalization (p. 5,1. 14) & 75 TERELTHo &

LENEHDERDED D SRV L E L,

(1) IMEBRBPLHEOMIZFVEFIZRIL, EWIIHLEIEL,

(o) XFXEFLETALLPEALERZZLIZLY, SHANHRLODH D,

() SEFEFLETCLIFEALENL—FT, UL FTAI LT LB EIHAS
b,

(=) EFEEMICEBTAIEIICLY, w2 FFLVFRad - a—-FLtwvoioh#
PEAT S



Living Cultures and Killing Cultures 9

(5tf 4] XFfF The neoliberal ideology . . . cultures away (p. 7, II. 2-3) D AR &
LTH-EbBYIEDDERDE LA SBU L L,

(1) RARPIZE-—NYE—YarlushHFHAFEO/ FH X -2k oT, ¥
LERELZLDOTH 5,

(T) BRLPLI7O-—N)E—varbvotHHATEEND A FAOX 125 T, &
CZH LT LETH S,

() FAEMEROA 7FAOX 1L, BESLZO-N) ¥ -2 3 L ICi b g
EWVHI T LEHITWE,

(=) HEHHEROA TAOF—, RERLIrO—N)¥—3a b fbaiiic
ZC b

(5f 5] KFHk imperialism (p. 7,1. 16) # 4 H, &L UHEMIIC [BEL b
Dl EFRL, BMEIELTVWIEDERE, ThAFRETFLE,

1. #HHZMERTE -oOMBEIGETT 203 Ek7,

(complex issue; single question; reduction)

2. ZOREIZFEDN L DHFHCERL S ICEREA TV,

(efficiently; motivate; design)

3. KOEVHFEDOERICERKL 2,
(contribute to; progress in science)

4, FEOERKIANOOWINCEE S S,

(economic expansion; population growth; hand in hand with)







P g i DT o L I T e e
,, «~4
¥ From Cultures of Death @
¢ to Cultures of Life &
‘i%l}“‘f’"‘*"a"ﬁ*m*¢*a*"”‘ Dbl b T T T T e o &*{"%ﬁm*{:ﬁ-’*—*uﬁ-’g G T o T Tae e T e T v»—-:%n

Fa M v @

THEETIRIEEOFIEFBLESN, HEDALAOES LIZMARAEDLR, 515
OMEEIRESND, TP OHMERE 7 7 EEUFRT 5, BWELTARAL S,
BLE LA, THO (BRI PEI 2V &R, EmENLEFERISELSE2
Ve ZOL) BEEBRE»rLBEI L, Fuo—-syE—saroBichs, o—
ANGEDS LOSKEER B, SR IS 9o F75id Earth Family (M3k= A
OFRKR) ThHY, BXLERAELICL L SWTHEEDTA Ty T 151 28T H2 ¢
BTRBOE,

POTA Y FIRLORLHF 714 —id, 41 ¥ AOMEMERCH LCIERD (T
) BREHCTEIL 2, 42270 - ¥— a3 VORNICIT 51243, 1
DEGEDENPTERNEVIRBICEETLILENSH L5,




12

6 life-annihilating

[ fy T AT |

18 reification [ B-f#1{L |

QL KFE middle (1. 19)
IZh - b L ERAUEV: D
DERD G bR
ék"n

(1) g

(1) REER
(2n) A
(=) Ty

22 reductionist [®JC
FHED]

25 oblivion [‘ZH]

26 precondition [z
£

28 legitimize = legiti-
mate

29 ecocide [ RERB
]

30 multiplicity [ %
]

32 biodiversity [/}
EZ2- 3

Why are we as a species destroying the very basis of our
survival and existence? Why has insecurity been the result of
every attempt to build security? How can we as members of the
earth community reinvent security to ensure the survival of all
species and the survival and future of diverse cultures? How do
we make a shift from life-annihilating tendencies to life-pre-
serving processes? How do we, from the ruins of the dominant
culture of death and destruction, build cultures that sustain and
celebrate life?

When reality is replaced by abstract constructions created by
the dominant powers in society, manipulation of nature and so-
ciety for profits and power becomes easy. The welfare of real
people and real societies are replaced with the welfare of cor-
porations. The real production of the economies of nature and
society is replaced by the abstract construction of capital. The
real, the concrete, the life-giving is substituted for by artificially
constructed currencies.

Closely linked to the rule and reification of abstraction are
the monoculture of the mind and the law of the excluded middle,
which threaten life in its diversity, self-organization, and self-
renewal.

The monoculture of the mind is the reductionist perspec-
tive which sees and constructs the world in terms of monocul-
tures. It is a mind, blind to diversity and its richness, that pushes
to oblivion and extinction biological and cultural diversity—
the very preconditions of ecological and cultural security.

The law of the excluded middle, which is based on an either/
or logic, becomes the basis of legitimizing of exclusion and
ecocide and genocide. It constructs the world in mutually ex-
clusive categories, thus banishing multiplicity and pluralism as
well as relationships and connectedness. It shuts out spaces be-
tween nature and culture. It denies the existence of biodiversity
on farms and food from forests. It denies cultural diversity in
our knowledge, our food, and our dress.

Even while the market economy erodes nature’s economy
and creates new forms of poverty and dispossession, the mar-
ket is proposed as a solution to the problem of ecologically in-
duced poverty. Such a situation arises because the expansion of
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the market is mechanically assumed to lead to development and
poverty alleviation. In the ideology of the market, people are
defined as poor if they do not participate overwhelmingly in the
market economy and do not consume commodities produced
for and distributed through the market. People who satisfy their
needs through self-provisioning mechanisms are perceived as
poor and backward.

Cultural perceptions which prejudice the market economy
also impact this situation. As Rudolf Bahro observed, cultur-
ally conceived poverty based on non-Western modes of con-
sumption are often mistaken for misery and poverty. People are
perceived to be poor if they eat millet or maize, common non-
Western staple foods that are nutritionally far superior to pro-
cessed foods (and are once again becoming popular in the West
as health foods). Huts constructed with local materials, rather
than indicating poverty, represent an ecologically more evolved
method of providing shelter than concrete houses in many con-
ditions. Similarly, natural fibers and local dress are far superior
in satisfying region-specific needs to machine-made nylon cloth-
ing, especially in tropical climates. The West uses its own mis-
guided definition of poverty and backwardness to legitimize
nonsustainable forms of development, which have, in turn, cre-
ated further conditions for material poverty or misery by di-
verting essential resources to resource-intensive production pro-
cesses.

Once we break free of the mental prison of separation and
exclusion and see how the world is interconnected, new alter-
natives emerge. Despair turns to hope. Violence gives way to
nonviolence. Scarcity transforms into abundance and insecu-
rity to security. Diversity becomes a solution to violence, not
its cause.

The concrete context of culture—the food we eat, the clothes
we wear, the languages we speak, the faiths we hold—is the
source of our human identity. However, economic globaliza-
tion has hijacked culture, reducing it to a consumerist mono-
culture of McDonald’s and Coca-Cola on the one hand, and
negative identities of hate on the other.

The Cartesian idea of freedom is based on separation and
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independence. This conception of independence has its roots
in capitalist patriarchy and allows powerful men owning capi-
tal and property, while dependent on women, farmers, workers,
and other cultures and species, to pretend that they are independ-
ent. Furthermore, these men can pretend that those whom they
exploit and who support them, are dependent on them. Patri-
archy presents women as dependent. Imperialism projects
itself as a liberator—the colonized are dependent on the empire
for freedom and liberation. . . .

Identities can also be forged by compassion and the conscious-
ness that we all belong to the earth family. These deep positive
identities recognize that we share a common evolutionary his-
tory and a common future. They are stronger than those forged
from hate. We, especially indigenous peoples, have a deep iden-
tity of place. We have bonds of family, community, and coun-
try. We have an identity as members of the earth family. We
have a common human identity that is universal, even while
embedded in local culture. We are both local and universal be-
ings. Living cultures are vibrant, evolving, self-generative, and
peaceful. Living cultures are rooted in life—the life of the earth,
the life of the community.

The economic, ecological, and social crises resulting from
corporate globalization demand a new way of thinking and liv-
ing on this planet. They demand a new worldview in which
compassion, not greed, is globalized; a new consciousness in
which we are not reduced to consumers of globally traded com-
modities if we are privileged, or to narrow, fragmented one-
dimensional identities based on color, religion, or ethnicity if
we are excluded. We can and we do experience our lives as
planetary beings with planetary consciousness, mindful and
aware of what our actions, our consumption, cost other humans,
other species, and future generations.

Not only are we connected with all life on the planet, past
and future, but the diverse and multiple dimensions of our lives
are connected. Economy shapes culture, culture shapes economy.

Earth Democracy reconnects culture to how and what we pro-
duce and consume, and to how we govern ourselves.

Beginning with people’s everyday actions, Earth Democracy
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offers a potential for changing the way governments, intergov-
ernment agencies, NGOs, and corporations operate. It creates a
new paradigm for global governance while empowering local
communities. It creates the possibility of strengthening ecologi-
cal security while improving economic security. And, on these
foundations, it makes societies immune to the virus of commu-
nal hatred and fear.

Earth Democracy offers a new way of seeing, one in which
everything is not at war with everything else, but through which
we can cooperate to create peace, sustainability, and justice in
our violent and volatile times.

Earth Democracy provides the context for living cultures—
inspired both by the timeless wisdom of ancient worldviews
and by the emerging solidarities of new global movements of
citizens against globalization, war, and intolerance. Humanity
has been connected through a planetary consciousness in the
past. Our contemporary crises—the multiple fallouts of global-
ization—connect our future humanity even more intimately. We
are experiencing ourselves as simultaneously local, national,
and global. This diversity and multiplicity, and the nonviolence
and inclusiveness it implies, is giving birth to a new living cul-
ture of our common humanity and our rich diversities.

As Gandhi has said, nonviolence is not just the absence of
violence. It is an active engagement in compassion. Ahimsa, or
nonviolence, is the basis of many faiths that have emerged on
Indian soil. Translated into economics, nonviolence implies that
our systems of production, trade, and consumption do not use
up the ecological space of other species and other people. . . .

Ahimsa combines justice and sustainability at a deep level.
“Not taking more than you need” ensures that enough resources
are left in the ecosystem for other species and the maintenance
of essential ecological processes to ensure sustainability. It also
ensures that enough resources are left for the livelihoods of di-
verse groups of people. . . .

Diversity and pluralism are necessary characteristics of an
ahimsic economic order. If we don’t encroach on others’ rights,
diverse species will survive and diverse trades and occupations
will flourish. Diversity is, therefore, a barometer of nonviolence
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and reflects the sustainability and justice that nonviolence em-
bodies.

Diversity is intimately linked to the possibility of self-orga-
nization. It is, therefore, the basis of both swadeshi and swaraj,
of economic and political freedom. Decentralization and local
democratic control are political corollaries of the cultivation of
diversity. The conditions in which diverse species and communi-
ties have the freedom to self-organize and evolve according to
their own needs, structures, and priorities are also conditions
for peace.
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Imperialistic globalization is emerging as the worst form of
genocide in our times. It is turning the vast majority of the hu-
man race into threatened species. Small farmers and peasants—
two thirds of humanity—are an endangered species in the agenda
of globalized, corporatized agriculture. Women—half of human-
ity—are also becoming a threatened species as subtle changes
in societal arrangements introduce imbalance, and the patriarchal
biases of traditional cultures converge with patriarchal biases
of global capitalism to render women disposable.

Lee Kyung Hae martyred himself while wearing a sign read-
ing “WTO kills farmers” at the Canctin WTO ministerial to at-
tract attention to one of the worst genocides of our times—the
genocide of small farmers through the rules of globalization.
His suicide is merely the most public of the tens of thousands
of farmers who have been driven to kill themselves. Thirty thou-
sand farmers have been killed by globalization policies in India
over a decade. According to India’s National Crime Bureau,
16,000 farmers in India committed suicide during 2004. Dur-
ing one six-month span in 2004, there were 1,860 suicides by
farmers in the state of Andhra Pradesh alone.

Farmer suicide emerged in India in 1997. The policies of cor-
porate-driven globalized and industrialized agriculture deliber-
ately destroy small farms, dispossess small farmers, and render
them disposable.

The Indian peasantry, the largest body of surviving small farm-
ers in the world, today faces a crisis of extinction. Two-thirds
of India makes its living from the land. In this country of a
billion, that has farmed this land for more than 5,000 years, the
earth is the most generous employer. However, as farming is
delinked from the earth, the soil, the climate, and biodiversity,
and is instead linked to global corporations and global markets,
and as the generosity of the earth is replaced by the greed of
corporations, the viability of small farmers and small farms is
destroyed. Farmer suicides are the most tragic and dramatic
symptom of the crisis of survival faced by Indian peasants.

Rapid increase in indebtedness is at the root of farmer’s tak-
ing their lives. Debt is a reflection of a negative economy. Two
factors have transformed agriculture from a positive economy
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into a negative economy for peasants—the rising costs of pro-
duction and the falling prices of farm commodities. Both these
factors are rooted in the policies of trade liberalization and cor-
porate globalization.

In 1998, the World Bank’s structural adjustment policies
forced India to open up its seed sector to global corporations
like Cargill, Monsanto, and Syngenta. The global corporations
changed the input economy overnight. Farm-saved seeds were
replaced by corporate seeds, which need fertilizers and pes-
ticides and cannot be saved.

Corporations prevent seed savings through patents and by
engineering seeds with nonrenewable traits. As a result, poor
peasants have to buy new seeds for every planting season and
what was a traditionally free resource, available by putting aside
a small portion of the crop, becomes a commodity. This new
expense increases poverty and leads to indebtedness.

The shift from saved seed to a corporate monopoly of the
seed supply also represents a shift from biodiversity to mono-
culture in agriculture. The district of Warangal in Andhra Pradesh
used to grow diverse legumes, millets, and oilseeds. Now the
imposition of cotton monocultures has led to the loss of the
wealth of farmer’s breeding and nature’s evolution.

Monocultures and uniformity increase the risks of crop fail-
ure, as diverse seeds adapted to diverse ecosystems are replaced
by the rushed introduction of uniform and often untested seeds
into the market. When Monsanto first introduced Bt cotton in
India in 2002, the farmers lost 1 billion rupees due to crop fail-
ure. Instead of 1,500 kilos per acre as promised by the com-
pany, the harvest was as low as 200 kilos per acre. Instead of
incomes of 10,000 rupees an acre, farmers ran into losses of
6,400 rupees an acre. In the state of Bihar, when farm-saved
corn seed was displaced by Monsanto’s hybrid corn, the entire
crop failed, creating 4 billion rupees in losses and increased
poverty for desperately poor farmers. Poor peasants of the South
cannot survive seed monopolies. The crisis of suicides shows
how the survival of small farmers is incompatible with the seed
monopolies of global corporations.

The second pressure Indian farmers are facing is the dramatic
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fall in prices of farm produce as a result of the WTO’s free trade
policies. The WTO rules for trade in agriculture are, in essence,
rules for dumping. They have allowed wealthy countries to
increase agribusiness subsidies while preventing other coun-
tries from protecting their farmers from artificially cheap
imported produce. Four hundred billion dollars in subsidies
combined with the forced removal of import restrictions is a
ready-made recipe for farmer suicide. Global wheat prices have
dropped from $216 a ton in 1995 to $133 a ton in 2001; cotton
prices from $98.2 a ton in 1995 to $49.1 a ton in 2001; soya
bean prices from $273 a ton in 1995 to $178 a ton. This reduc-
tion is due not to a change in productivity, but to an increase in
subsidies and an increase in market monopolies controlled by a
handful of agribusiness corporations.

The US government pays $193 per ton to US soya farmers,
which artificially lowers the price of soya on the world market.
In India, due to the removal of quotas and the lowering of tar-
iffs, cheap soya has destroyed the livelihoods of not only soya
growers but also other farmers who grow oil-producing crops,
including coconut, mustard, sesame, and groundnut.

Similarly, cotton producers in the US are given a subsidy of
$4 billion annually. This has artificially brought down cotton
prices, allowing the US to capture world markets previously
accessible to poor African countries such as Burkina Faso, Benin,
and Mali. This subsidy of $230 per acre in the US is untenable
for the African farmers. African cotton farmers are losing $250
million every year. That is why small African countries walked
out of the Cancin negotiations, leading to the collapse of the
WTO ministerial.

The rigged prices of globally traded agriculture commodi-
ties steal from poor peasants of the South. A study carried out
by the Research Foundation for Science, Technology and Ecol-
ogy (RFSTE) shows that due to falling farm prices, Indian peas-
ants are losing $26 billion annually. This is a burden their pov-
erty does not allow them to bear. As debts increase—unpayable
from farm proceeds—farmers are compelled to sell a kidney or
even commit suicide. Seed saving gives farmers life. Seed mo-
nopolies rob farmers of life. . ..
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